The Life of the 
PROPHETS IN 
THEIR GRAVES 


Ka‘b al-Ahbar visited “Aisha and they mentioned the 
Prophet # whereupon Ka‘b said: “Not one day rises except 
seventy thousand angels descend until they closely surround 
the grave of the Prophet #, striking their wings and invoking 
blessings upon the Messenger of Allah #8. When night comes, 
they ascend and their like come down replacing them, and so 
on until the earth cleaves open for him, at which time he shall 
come out in the midst of seventy thousand angels carrying 
him in procession.” 


- Sunan al-Darimi, through al-Bukhari 
and Muslim’s narrators. 


“There is a bridge of light between the Barzakh and our world. 
It stretches forth from the grave of the Prophet # in Madina.” 


- Al-Ibriz min Kalam Sayyidi ‘Abd al- ‘Aziz al-Dabbagh. 
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What loss does one who smelled the scent of Ahmad’ grave 
Suffer if he never smelled the sweetest ghawali perfumes? 


- Fatimat al-Zahra; upon her peace. 
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“The proofs and the transmitted texts have been established as authentic 
in the highest degree that the Prophet eis alive and tender... that he fasts 
and performs pilgrimage every year, and that he purifies himself with 
water which rains on him” 


- Al-Haytami, Al-Jawhar al-Munazzam fi Ziyarat al-Qabr al-Mukarram. 
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“The work of the next world is all dhikrand dua” 
— Al-Nawawi, Sharh Sahih Muslim. 
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“Tt is obligatory knowledge to know that the Prophet's # body 
is, in the earth, tender and humid [as in life].” 


- Ibn al-Qayyim, al-Rih. 
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Mentioned after the name of the Prophet Muhammad and translated as 
“May Allah bless him and grant him peace.” 

Mentioned after the name of God and translated as “Great is His majesty.” 
Mentioned after the names of Prophets or Messengers and translated as 
“Peace be upon them?’ 

Mentioned after the name of a companion of the Prophet Muhammad or 
righteous scholar and translated as “May Allah be pleased with him” 
Mentioned after the names of three or more companions or righteous 


scholars and translated as “May Allah be pleased with them” 
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ABBREVIATIONS 


‘Abd al-Razzaq = His Musannaf in Habib al-Rahman al-A ‘zami’s 11-volume edition. 
Abt Dawtd = His Sunan. 
Aba Ya‘la = His Musnad. 


Ahmad = His Musnad in al-Arna’tt’s 50-volume edition or al-Zayn's 20-volume edition. 


Al-Bazzar = His Musnad. 

Al-Bukhari = His Sahih. 

Al-Darimi = His Sunan in the 1999 10-vol. edition by al-Ghamri, Fath al-Mannan 
Fath, Fath al-Bari = By Ibn Hajar in the 13-volume ‘Abd al-Baqi edition. 
Al-Hakim = His Mustadrak in the original 4-volume Hyderabad edition. 
Al-Haythami = His Majma‘ al-Zawd’d in the 10-volume edition. 

Ibn Abi Shayba = His Musannaf in Kamal al-Hut’s 7-volume edition. 
Ibn ‘Asakir = His Tarikh Dimashq in the 70-volume Dar al-Fikr edition. 
Ibn Hibban = His Sahih in al-Arnaut’s 18-volume Risala edition. 

Ibn Majah = His Sunan. 

Ibn Sa‘d = His Tabaqat al-Kubra in the 8-volume Dar Sadir edition. 
Al-Munawi = His Fayd al-Qadir 

Muslim = Muslim's Sahih. 

Al-Nasa’i = al-NasaTs (“Minor”) Sunan (al-Mujtaba). 

Al-Tirmidhi = His Sunan. 


Dates 
Dates in the text and footnotes are usually Hijri while publication dates in the 


bibliography are usually Gregorian. 
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In the Name of Allah All-Beneficent Most Merciful 


Praise, glory, and thanks belong to Allah Most High! Blessings 
and salutations of peace upon His Beloved Messenger, our 
Master Muhammad #, and upon his Family and Companions! 


CHAPTER ONE 


C= 


His 3 Saying 
Verily You Shall Die 
(39:30) 


(xs top 


We often hear certain people repeat the above verse of Qur'an 
and other verses of similar import as proofs for denying the 
human perfections and Prophetic characteristics whereby our 
master Muhammad # is distinguished from the remainder of 
human beings. Among those verses is the saying of Allah: {We 
appointed immortality for no mortal before you. What! if you die, 
can they be immortal?} (21:34). 
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Now, who denies those explicit verses? Who claims that the Prophet 
# is still alive exactly in the same way as he was alive in the world? 
Surely, no one makes such claims except a dull-witted, ignorant 
person who has not the least acquaintance with the Qur’an and 
Sunna. But he who cites these verses has overlooked - either by 
design or ignorance — to warn people that such verses have come to 
show that our master Muhammad &# is subject to the same death to 
which all human beings are subject, and that it is Allah # alone 
Who is the Eternally Remaining, the Living Who Does Not Die. 
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The fact seems hidden from the minds of these would-be 
objectors that the noble verses which declare this important 
truth - whereby the Prophet # is a human being and that he 
shall die just as human beings die - were only revealed for a 
specific reason: to correct a widespread misconception and 
aberration that prevailed in the mindsets of the Time of 
Ignorance. This aberration consisted in linking together, on the 
one hand, human perfections and merits by which a man was 
known, and, on the other hand, life. They believed that when a 
man died, his merit ended and so did his perfection, as well as 
anything for which he was held to be special. By dying, he lost all 
value and all merit, and his values and qualities died with him. 
Accordingly, those verses came to show the falsehood and 
complete invalidity of this position. 

The verses came to tell Abt Jahl, Abt Lahab, the masses of idol- 
worshippers, and all those who are cut from the same cloth, that 
our master Muhammad # is a human being and that he is not an 
immortal walking on the face of the earth. Rather, he will be 
subject to whatever human beings undergo in their totality — but 
that does not diminish his perfections nor lower his level. For he is 
a human being, not an immortal, and the day of his death shall 
come - since death is forewritten for every human being as Allah 
% said: {Every soul shall taste death} (3:185). 
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However, such death never changes his high station and merit! It 
is as if He were saying to them: “Beware lest one of you think of the 
Prophet's & station in disparaging terms at the time he dies, and 
imagine, at that time, that he no longer benefits nor serves a 
purpose nor hears nor replies nor supplicates nor intercedes!” 
These verses came to show these truths explicitly. People were 
in denial of Resurrection and Judgment. Their spokesmen would 
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say: “It is nothing more than wombs that thrust and earth that 
swallows; nothing but Time causes us to die.”! 
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The Qur’an is replete with verses that show us such positions of 
theirs, which entail the denial of the isthmus-life (al-hayat al- 
barzakhiyya) between death and Resurrection and the attending 
Paradise-life or torture of the grave, as in His sayings: 
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{They shall surely say: “There is nothing but our first death, and we 
shall not be raised again. Bring back our fathers, if you speak the 
truth!” Are they better, or the folk of Tubba‘ and those before them? 
We destroyed them, for surely they were guilty. And We created not 
the heavens and the earth, and all that is between them, in play. We 


created them not save with truth; but most of them know not. Assur- 
edly the Day of Decision is the term of all of them.} (44:34-40). 
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{And man says: “What! When I am dead, shall I then be brought 
forth alive?” Does not man remember that We created him before, 
when he was nothing?} (19:66-67). 
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{And they say: “There is nothing but our life of the world; we die and 
we live, and nothing destroys us save Time” when they have no 
knowledge whatsoever of (all) that; they do but guess. And when Our 
clear revelations are recited unto them their only argument is that 
they say: “Bring (back) our fathers then, if you are truthful.” Say 
(unto them, O Muhammad): Allah gives life to you, then causes you 
to die, then gathers you unto the Day of Resurrection whereof there is 
no doubt. But most of mankind know not.} (45:24-26). 
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{And he has coined for Us a similitude, and has forgotten the fact of 
his creation, saying: Who will revive these bones when they have 
rotted away? Say: He will revive them Who produced them at the 
first, for He is Knower of every creation} (36:78-79). 


That is why the truthful and trusting one - al-Siddiq # - 
announced this truth saying: “Whoever worshipped Muhammad 
#, let him knowthat Muhammad has died, and whoever 
worshipped Allah 2, let him know that He is the Living One Who 
Never Dies.” 
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At this point some of those whom Allah has forsaken come and 
cite the verse: {Verily you shall die and verily they will die} (39:30) 
together with other Qur’anic texts and Prophetic hadiths of 
related meaning, attempting to use them as proofs for their own 
corrupt designs and ill intentions. This is in order to cast 
aspersions on the perfections of the Prophet Muhammad # and 
so as to assert for him ordinary humanity as well as equality 
between the noblest of all Prophetic Messengers and all other 
human beings. 

How much have we heard and read on the part of one of them 
who blackened many a page saying that the Prophet # neither 
hears nor benefits anyone! Impudence and lack of manners have 
reached such a point in one of them that he says: “If you were to 
come to the Prophet's # grave and ask of him the smallest worldly 
service such as a dirham or a cup of water, he will be incapable of 
giving it to you.” I ask, what does the dim-witted writer of the 
above words know of those who seek a means (wasila) in the 
Prophet # or ask him something? They are only asking him to ask 
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Allah for them. This is due to the Prophet's immense rank and 
pre-eminence in the Divine presence. 

Furthermore, one does not ask for lowly matters which do not 
come to mind except to those that worship this lowly world and 
run after money and property — those who will not earn anything 
more than this worldly race and competition in the accumulation 
of wealth. The Prophet # told us about this kind of people when 
he said: “He has perished and failed!”? 


se 2 
2 Bee fa 
A 


SB acd: Si pg a ba 36 be WN Sa3 5A Y whee 


fans LET 513 05 gett by aE ees S50 5 Cty 


Sah Olly Jet ed Gb 12 9G he 8g 1G SEG Gad 


Gos 


gas ASIEN gO 5] OH SBE Ltt Cath at Jc 


a ee a es 


ont 


cee) vis acai J TS as: Aen cits deat 


This is actually an invocation against them that Allah make them 
perish and fail, as well asa report that this is their actual condition. 
We seek refuge in Allah! 

This is our answer to those who want a scientific examination 
of the question, without passion, partisanship, or obduracy, and 
who want to tread the path of the People of Truth - meaning the 
people of high manners, refinement, and true knowledge. Upon 
such it is incumbent to let discourse reflect the understanding: 


- that the Prophet’s & perfections endure and remain entirely 
preserved without the slightest doubt; 


— that he hears spoken words, replies to the salam given, praises 
Allah for the good deeds of his Umma that are shown to him, and 
asks forgiveness for the evil ones; 
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— that showing excellent manners with him at his maqam upon 
visiting him, greeting him with our salam at his grave, in his 
mosque, and in his Rawda, are all among the most stringent 
obligations and the most binding of duties; 


“his sanctity after he died is exactly as his sanctity when he was 
alive,” as stated by the Imam of the Abode of Emigration to the 
Abbasid Caliph [in the narration where he reminds him that the 
Prophet #“is your means (wasila) to Allah and that of your father 
Adam 8)” ];4 


-— and that even though he # died and his body has undoubtedly 
disappeared from our sights - for none eternally remains except 
the One Alone, the Living, the Self-Sustaining Who never tires nor 
sleeps - nevertheless, he is alive with a complete isthmus-life 
(hayat barzakhiyya) that is greater and better and more perfect 
than worldly life - indeed, higher, dearer, sweeter, more perfect, 
and more beneficial than worldly life. 


It is enough that those who enjoy this isthmus-life are described as 
possessing three magnificent attributes related to perfection: life 
(hayat), sustenance (rizq), and being-with- Allah (‘indiyya). These 
Attributes are expressed in the saying of Allah: {They live, finding 
their sustenance in the presence of their lord} (3:169). 
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If this was said about the martyrs (al-shuhada’), who have a lesser 


rank than the Prophets, then what about the latter? The blessings 
and peace of Allah upon them! 
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CHAPTER TWO 
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The Isthmus-Life of Prophets 
Proof-Texts 


The proof-texts for the life of Prophets in the grave are numerous. 
We shall mention some of them. They provide healing, Allah 
willing, for anyone in whose heart there is sickness. 


1. The Prophet # said: “The Prophets are alive in their graves, 
praying. (Al-anbiyau ahy@un fi quburihim yusallun.)° 
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It is narrated by al-Bayhaqi and Abu Ya‘la from Anas and is a 
sound (sahih) hadith. Al-Munawi said: 


This is because they are like martyrs - rather, their lives are 
higher than that of martyrs, and the latter are { finding their 
sustenance in the presence of their lord} (3:169). The purpose of 
specifying their being-with-Allah is to allude to the fact that 
their life is not visible to us. It is more like the life of the angels. 
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It is likewise with Prophets. That is why the latter are not in- 
herited from, nor can one marry their wives after them.° 


Al-Bayhagqi said in his book al-I‘tiqad: 


The Prophets — the blessings and peace of Allah upon them - 
after they die, their souls are returned back to them and so they 
are alive {in the presence of their lord} like the martyrs. Our 
Prophet # saw, on the Night of the Ascension, a number of 
them.’ We have compiled a monograph establishing the facts 
of their life in the grave.® 


2. Abt Dawtd narrated with a sound (sahih) chain - as stated by 
al-Subki - from Abt Hurayra that the Messenger of Allah # said: 
“None greets me except that Allah has returned my soul to me so 
that I may greet him back.” (Ma min ahadin yusallimu ‘alayya illa 
radda Allahu ‘alayya ruhi hatta arudda ‘alayhi al-salam.)° 
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Al-Bayhaqi began his chapter on the visit to the Prophet’s # grave 
with this hadith.'° A number of the Imams have relied upon this 
hadith, among them Imam Ahmad. Al-Subki said: “It is correct to 
rely upon it due to the merit of the Prophet’s # soul, which is 

immense.” 

If it is claimed that his words in this hadith: “Allah has returned 


my soul to me so that I may greet him back” indicate the imper- 
manency of life, the answer is manyfold: 


- Al-Bayhaqi used this hadith as proof for the life of Prophets in 
the grave. He said: “What is meant - and Allah knows best - is: 
‘except that Allah has once and for all returned my soul to me so 
that I may greet him back?”"! 
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- Al-Subki said: “Tt is possible that it be a spiritual return of the 
soul and that his noble soul is actually engaged in the con- 
templation of the Exalted Presence and the Highest Assembly, 
away from this world, so that whenever one greets him, his soul 
comes forth to this world to receive this greeting and returns it. 
That is, the ‘return’ of his noble soul is actually a spiritual glance 
(iltifat ruhani) and condescension (tanazzul) to the human 
realms, away from immersion in the Highest Presence.” 


- One Scholar said: “It is a kind of discourse phrased according to 
the capacity for comprehension of those to whom it is addressed, 
concerning one who has left this world. Its message is that the soul 
is necessarily returned so that he may hear and reply. It is as if he 
had said: ‘I answer one’s greeting in the fullest sense of the word? 
This also indicates that the Prophet’s # soul was returned to him 
upon the greeting of the first person to greet him [after his death], 
and that it does not mean that it is seized again after that. Nor did 
anyone claim that such a phenomenon repeats itself, for it would 
lead to an unlimited succession of deaths! This said, we believe and 
assert that all the dead possess perception such as knowledge and 
hearing, a fortiori the Prophets. We categorically declare the reality 
of life returning to every deceased person in their graves as estab- 
lished in the Sunna. Life returns to them so that they may be 
questioned. It is obligatory to believe this, as is belief in the delight 
or torture of the grave, and the perceiving of all these phenomena 
for which life is a precondition. Someone may say: ‘If they were 
alive we would see them? We answer: The angels are alive, the 
martyrs are alive, the jinn are alive, yet we do not see them. Still, it is 
possible to see them, since everything that exists may be seen. 
Imam al-Suyuti- may Allah have mercy on him! - wrote a booklet 
entitled Nur al-Halak fi Jawaz Ru’yat al-Jinn wal-Malak (“The 
Possibility of Seeing the Jinn and the Angels”), and in it he also 
addressed the possibility of seeing the Prophet #. For all this he 


produced proofs,and may Allah reward him well for it.””” 
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3. Another proof is the hadith narrated from Abu al-Darda’ 
whereby the Prophet # said: “Make abundant invocations of 
blessings upon me the day of Jumu‘a, for that day is witnessed by 
the angels. Verily, no one invokes blessings upon me except his in- 
vocation is shown to me until he finishes it” Abt al-Darda’ said: 
“Even after death?” The Prophet & replied: “Even after death! 
Truly Allah 2€ forbade the earth to consume the bodies of Pro- 
phets. Therefore the Prophet of Allah is alive, receiving suste- 
nance!” (Akthiru al-salata ‘alayya yawma al-jumu‘a fainnahu 
mashhudun tashhaduhu al-mal@ikatu wa- inna ahadan lan 
yusalliya ‘alayya illa ‘uridat ‘alayya salatuhu hatta yafrugha 
minha. Qala qultu wa-ba‘da al-mawt? Qala wa-ba‘da al-mawt! 
Inna Allaha harrama ‘ala al-ardi an takula ajsada al-anbiyai fa- 
nabiyyullahi hayyun yurzaq.)"* 
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It was narrated by Ibn Majah and al-Tabarani in al-Kabir. What is 
understood from his words “His invocation is shown to me until 
he finishes it” is that no sooner does the person begin invoking 
blessings that the Prophet # hears them until he finishes. 

The questioner did well to seek clarification from the Prophet 
# when he asked him: “Even after death?” wherefore the Prophet 
#% made it clear that such disclosure does take place after death, 
because of the existence of the attribute of life in such disclosure. 
Then he made it even clearer and more explicit, saying: “Therefore 
the Prophet of Allah is alive!” He thus characterized Prophets as 
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being alive; but he did not stop there. He went on to say: “and sus- 
tained,’ as sustenance is the greatest separator between the living 
and the non-living. In this way the Prophet # did not leave any 
ambiguity on the issue except he dispelled it. May Allah reward 
the questioner on behalf of all Muslims! 


4. Al-Bayhaqi also mentioned the Prophet's # hadith from Aws 
ibn Aws whereby the Prophet # said: “Your best day is the day of 
Jumu‘a. On it Adam was created, and on it his soul was taken 
back, and on it will the final trumpet-blast take place, and on it will 
the great Thunderstrike (al-sa‘qa) take place. Therefore invoke 
blessings upon me abundantly on that day, for your invocation is 
shown to me.’ They said: “Messenger of Allah! How will our 
invocation be shown to you after you have turned to dust?” He 
said: “In truth, Allah 3 forbade the earth to consume the bodies of 
Prophets!” (Min/Inna min afdali ayyamikum yawmu/a_al- 
jumu‘ati fihi khuliqga Adamu wa-fihi al-nafkhatu wa-fihi al- 
sa‘gatu fa-akthiru ‘alayya min al-salati fa-inna salatakum 
ma‘rudatun ‘alayy. Qadlu ya Rasulallahi wa-kayfa tu‘radu 
salatuna ‘alayka wa-qad aramta? Qala inna Allaha 3% harrama 
“ala al-ardian ta’kula ajsada al-anbiya’'!)'° 
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It was narrated by Abu Dawud, Ibn Majah, Ibn Hibban, and al- 
Hakim who declared it sahih. Al-Bayhaqi cited textual witnesses 
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for it, then he narrated the hadith: “Verily, Allah has angels that 
roam the earth and convey to me the greeting of my Community.’ 
He cited other hadiths as well.'” 

The above hadith from Aws is sound (sahih) and strengthens 
the previous hadith narrated by Ibn Majah and al-Tabarani with 
regard to the disclosure of the invocation of blessings to the 
Prophet # and the non-consumption by the earth of the bodies of 
Prophets. 


5. From Anas -#: “Prophets are not left in their graves beyond 
forty nights but [then] stand in prayer before Allah until the 
Trumpet-Blast.” (Al-anbiya’u la yutrakuna fi quburihim ba‘da 
arba‘ina laylatan wa-lakin yusalluna bayna yaday Allahi hatta 
yunfakhu fil-sur.)'* 
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Al-Hakim narrated it in his Tarikh and al-Bayhaqi in his Sunan. 
The latter said: “If it is sound (sahih) in this wording, the meaning 
is —- and Allah knows best - that by the words ‘they are not left’ is 
meant that they do not pray [in the grave] except for that length of 
time, after which they pray before Allah directly” 


6. Our Prophet - the blessings and peace of Allah upon him and 
his Family and Companions - had passed, on his Night Journey, 
by Musa #2! as the latter was standing in his grave, praying. The 
Prophet # said: “I passed, on my Night Journey, by Musa at the red 
dune as he was standing in prayer in his grave.” (Marartu ‘ala 
Misa laylata usrya bi ‘inda al-kathib al-ahmari wa-huwa q@imun 
yusalli ft qabrihi.)" 
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It is narrated by Ibn ‘Asakir, al-Tabarani, al-Nasa’i, Ibn Hibban, 
Ibn Khuzayma, and Muslim. From this hadith the meaning of the 
former narration [$5] can be understood in the sense that the 
Prophets are not left in their grave without prayer; rather, they 
stand in their prayer before Allah, adamant to the grave and all 
things other than Allah, immersed in their contemplation and the 
delight of salat which was made the apple of the Prophet’s # eyes 
in this world. 


7. Itis established that the Prophet # gathered with all the Pro- 
phets at the Far Mosque in the Holy Sanctuary and they were alive 
and endowed with their human forms. The Prophet # led them in 
prayer and they prayed behind him, taking him as their imam. The 
Prophet # said: “I saw myself in the assembly of the Prophets. 
There was Musa 4 standing in prayer, a tall man with curly hair 
who resembles the tribesmen of Shani’a. There was ‘Isa ibn 
Maryam *4\ standing in prayer; closest to him in resemblance is 
“Urwa ibn Mas‘ td al-Thagafi.” There was Ibrahim %%\ standing 
in prayer. The closest of people in resemblance to him is your Com- 
panion” - meaning himself. “Then it was time for prayer, so I led 
them in prayer” (Wa-qad raaytuni fi jama‘atin min al-anbiyai 
faidha Musa %2\ q@imun yusalli faidha rajulun darbun ja‘dun 
kaannahu min rijali shaniiata wa-idha ‘Isa ibnu Maryam 35) 
qaimun yusalli agrabu al-nasi bihi shabahan ‘Urwatu ibnu 
Mas‘udin al-Thagafit wa-idha Ibrahimu %8\ qaimun yusalli 
ashbahu al-nasi bihi sahibukum - ya‘ ni nafsahu - fahanat al-salatu 
fa-amamtuhum.)" 
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Muslim narrated it. The Prophet’s words “then it was time for 
prayer” shows that they keep watch of prayer-times and observe 
prayers on time. In recapitulation: the Prophet # saw them praying 
in their graves on his Night Journey; then he saw them in the 
Farthest Mosque; then he saw them in the various heavens - all at 
that same time and according to their levels, from the first heaven to 
the seventh —- when he was taken up in his ascension. At that time he 
met Musa 2) in the sixth heaven. Thatis why Allah said: 


{We verily gave Musa the Scripture; so be not in doubt of meeting 
him} (32:23), that is: on the night of the Ascension, as the Scholars 
of Qur’anic commentary have stated.” 
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8. It is also established that the Prophet - blessings and peace 
sane him and his Family and Companions - saw Musa sel, 
“Isa s¢8l, and Ibrahim %4\ circumambulating the Ka‘ba.” 
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9. He described Musa #¢4\ as a tall, wavy-haired man who resem- 
bled the tribesmen of Azd Shani’a, and ‘Isa #4 as a medium-built 
man who looked [fair and bright] as if he had just come out of a 
bath (dimas). He described himself as being the closest to Ibrahim 
¥2\ in resemblance.” 
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10. Al-Tirmidhi in the Shamdil narrated that the Prophet # saw 
“Isa 8 with his head dripping water after he had showered with 
Zamzam water, and likened him to ‘Urwa ibn Mas ‘td #.”6 
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11. He # said: “I can see Musa in this valley [Makka] in pilgrim’s 
garb, wearing two short white cotton drapes.” (Kaanni anzuru ila 
Musa ibni “Imrana ft hadha al-wadi muhriman bayna qutwaniy- 
yatayn.)** Al-Tabarani narrated it. 
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12. Another version narrated by Ahmad, Muslim, and Ibn Majah 
states: “He had a loud shout (juar)” That is, he raised his voice in 
proffering service (talbiya) and other [formulas of submission 
and supplication]. (Kaanni anzuru ila Musa habitan min al- 
thaniyyati wa-lahu juarun ilallahi bil-talbiya.)” 


13. It is also established that the Prophet # saw Yunus 8%) per- 
forming pilgrimage, as he had emerged from the hill, shouting the 
talbiya. The Prophet # said:“I can see Yunus ibn Matta ##4I riding a 
red she-camel and wearing a woolen cloak, clutching the halter of 
his camel and shouting the talbiya” (Kaanni anzuru ila Yunus ibni 
Matta ‘ala nagatin hamrda ja‘datin ‘alayhi jubbatun min sufin 
khitamu nagatihi khulbatun wa-huwa yulabbi.)* Ahmad and 
Muslim narrated it. 
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CHAPTER THREE 
= 


Commentary 
and Further Proof-Texts 


Does anyone doubt that the Prophets are alive after hearing the 
foregoing evidence which consists of sound (sahih) narrations? 
Does their prayer, circumambulation, ritual showering, 
pilgrimage, talbiya, shouting, wearing of a woolen cloak, riding on 
a camel, and receiving sustenance in the grave, undecaying and 
impassible bodies, all consist in baseless imaginings?” Further, 
can any of these matters — such as prayer, circumambulation, 
showering, and other acts that were mentioned such as camel- 
riding and sustenance in the grave — be attributed to souls devoid 
of bodies? The dead are incapable of experiencing such states, 
while souls are not in need of such matters. Therefore, it is 
indispensable that both bodies and souls be reunited in the 
persons of the Prophets — the blessings and peace of Allah upon 
them! What further indicates that they are alive is that the Prophet 
& described Ibrahim %2), Musa #4), and Yunus #2) when he met 
with them, in the same terms in which he described ‘Isa #¢#\ with 
regard to life, without adding anything: and ‘Isa’s life is established 
by both the text (mass) and the Consensus.” 
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There is no difference, therefore, between the [current] life of the 
Prophets and that of ‘Isa 84). It follows that no one denies the lives 
of the Prophets - upon them the blessings and peace of Allah! - 
and the impassibility of their bodies except those who possess no 
knowledge of the Book and the Sunna. The latter have no inkling 
of the immense rank of Prophets and the merits which Allah has 
bestowed specifically upon them, distinguishing them above the 
rest of human beings. Indeed, Allah 2& forbade us to call “dead” 
whoever is killed for the sake of Allah {Nay! They live, finding their 
sustenance in the presence of their lord} (3:169). 
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The Prophets, therefore, are even more deserving and meriting of 
that. For the martyrs do not reach the rank of Prophets, nor did they 
reach the rank of martyrs except through the blessing of earnestly 
following the Prophets - the blessings and peace of Allah upon 
them! The martyrs are but one of the merits of Prophets, and they 
are also below the Truthful and Trusting Saints (al-Siddigin) in 
level. Furthermore, there is no problem in the Prophet's #& sight of 
the Prophets praying in their graves, then his sighting them in the 
Farthest Mosque, then in the different heavens at that same time. 
After death, the field belongs to the souls, and the actions of souls 
cannot be judged by the minds. Bodies, after death, are subservient 
to souls, and the latter are subtle entities; just as in the world, souls 
are subservient to bodies which are dense entities. 

Al-Bayhaqi said: “There are [other] textual witnesses to the life of 
the Prophets - the blessings and peace of Allah upon them! - among 
the sound narrations.’ He then mentioned the hadith: “I passed by 
Musa as he was standing in his grave, praying”*' and other 
narrations that state the Prophet's # meeting with other Prophets, 
including the hadith of the two Sahihs: 


14. Do not say that Iam better (/a tukhayyiruni) than Musa #41, for 
on the Day of Resurrection human beings shall all fall unconscious 
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(yus‘aqun) and I shall fall unconscious with them; then I shall be the 
first to regain consciousness, and lo! there will be Musa, firmly 
grasping the side of the Throne. I do not know whether he was 
among those who fell unconscious and got up before me, or whether 
he was among those whom Allah exempted. (La tukhayyiruni ‘ala 
Musa fainna al-nasa yas‘aquna yawma al-qiyamati fa-as‘aqu 
ma ‘ahum fa-akinu awwala man yufiqu fa-idha Musa batishun 
janiba al-‘ arshi fa-la adri akana fi man sa‘ iqa fa-afaqa qabli aw kana 
mimman istathna Allah.)? 
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Al-Bayhaqi said: “The above event can only be true provided that 
Allah returns the souls of Prophets to them after death so that 
they are {living in the presence of their lord} (3:169) as the martyrs 
are, so that when the trumpet is blown the first time, every living 
being will fall unconscious, and they will also fall unconscious. 
However, this state is not identical with death in the full sense but 
only in the sense of losing all one’s senses at that particular time. 
Itis also said that the martyrs are among those Allah # exempts 
according to His saying: {save him whom Allah wills} in the verse 
{And the Day when the Trumpet will be blown, and all who are in the 
heavens and the earth will start in fear, save him whom Allah wills} 
(27:87).*> And where do the martyrs stand in comparison with the 
Prophets? 
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Al-Samhiudi said - Allah have mercy upon him - that among the 
evidence supporting the fact that the Prophets are alive - the 
blessings and peace of Allah upon them - is the following 
narration of the Prophet #: 


15. “Verily, ‘Isa ibn Maryam #8) shall descend and pass through 
al-Madina on his way to pilgrimage, and if he greets me I shall 
certainly answer him!” Its actual wording is: “Ibn Maryam #4 
shall descend, a most equitable judge and fair ruler. He shall tread 
his path on his way to pilgrimage and come to my grave to greet 
me, and I will certainly answer him!” (Layahbitanna Ibnu 
Maryama hakaman ‘adlan wa-imaman mugsitan wa-layaslukanna 
fajjan hajjan aw mu‘ tamiran wa-laya'ttiyanna qabri hatta yusallima 
“alayya wa-laaruddanna ‘alayh.)** See also below [§22]. 
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CHAPTER FOUR 


om 


The Special Life of Our Prophet # 


It is established that our Prophet possesses an isthmus-life that 
is greater and more perfect than that of any other, of which he 
himself told us. It is equally established that he is intimately 
connected with the Community, fully cognizant of their states, 
seeing their actions, hearing their speech, and replying to their 
greetings. The hadiths to that effect are numerous. 


16. Among these hadiths is the narration of the Prophet # from 
“Abd Allah ibn Mas ‘td #s: “Verily, Allah has angels that roam the 
earth and convey to me the greeting of my Community.” (Imna 
lillahi malaikatan sayyahina fil-ardi yuballighuni min ummati al- 
salam.)*° 
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Al-Mundhiri said: “Al-Nasa’i and Ibn Hibban in his Sahih narrated 
it? Isma‘il al-Qadi* and others have narrated it through various 
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paths with chains that leave no doubt as to their soundness. All of 
these chains are to Sufyan al-Thawri: From ‘Abd Allah ibn al-Sa’ib: 
From Zadhan: From ‘Abd Allah ibn Mas‘ud. Al-Thawri explicitly 
declared having heard it from “Abd Allah ibn al-Sa’ib, as reported in 
al-Qadi Isma‘il’s book. As for “Abd Allah ibn al-Sa’ib and Zadhan, 
Muslim used them as narrators [in his Sahih] and Ibn Ma‘in 
declared them trustworthy (thiga),so the chain is sound.” 


17. Also among these hadiths is Ibn Mas‘ud’s narration that the 
Prophet # said: “My life isan immense good for you: you bring up 
new matters and new matters are brought up for you. My death, 
also, is an immense good for you: your actions will be shown to 
me; if I see goodness I shall praise Allah and if] see evil I shall ask 
forgiveness of Him for you.” (Hayati khayrun lakum tuhdithuna 
wa-yuhdathu lakum wa-wafati khayrun lakum tu‘radu a‘ malukum 
“alayya fa-ma raaytu min khayrin hamidtu Allaha wa-ma raaytu 
min sharrin istaghfartu Allaha lakum.)** 

The hadith Master al-‘Iraqi said in the book of Jandiz of his 
work Tarh al-Tathrib ft Sharh al-Tagrib: “Its chain is good” 
(isnaduhu jayyid).” The hadith Master al-Haythami said: “Al- 
Bazzar narrated it and its sub-narrators are the men of the 
Sahih?” The hadith Master al-Suyuti declared it sound (sahih) in 
al-Mu ‘jizat and al-Khasdis. So did al-Qastallani the commentator 
of al-Bukhari. Al-Munawialso declared, in Fayd al-Qadir, that it is 
sahih." So did al-Zurqani in his commentary on al-Qastallani’s 
Mawéahib al-Laduniyya. So did Shihab al-Din al-Khafaji in his 
commentary on [al-Qadi ‘Iyad’s] al-Shifa’.” So did al-Mulla ‘Ali 
al-Qari in his, adding: “Al-Harith ibn Usama narrated it in his 
Musnad with a sound chain.”* Ibn Hajar also mentioned it in al- 
Matalib al-‘Alya.“ This hadith also came to us through another, 
mursal way from [the Tabi‘i] Bakr ibn ‘Abd Allah al-Muzani. The 
hadith Master Isma‘il al-Qadi narrated it in his monograph on 
the invocation of blessings on the Prophet #.* The hadith Master 
Ibn ‘Abd al-Hadi declared it sound (sahih) despite his excessive 
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rigor and harshness in his book al-Sarim al-Munki. After all this 
evidence, does any meddler have anything left to say? The hadith 
is undoubtedly sound, and no one questions its authenticity. 
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This hadith indicates that the Prophet # knows about our actions 
because they are being shown to him, and he asks Allah 
forgiveness on our behalf for whatever wrong we may do. If this is 
the case, then it is permissible for us to use him as a means to Allah 
and ask for his intercession with Him. For he knows our case, and 
so he can intercede for us and supplicate for us, as he is the 
intercessor whose intercession is granted - Allah send blessings 
and peace upon him and his Family, and increase him in honor 
and bounty! 

Allah has informed us in the Qur’an that the Prophet is a wit- 
ness over his entire Community. This assuredly requires that the 
actions of his Community be shown to him so that he may witness 
to whatever he saw and knew: 
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18. Ibn al-Mubarak said: One of the Ansar narrated to us from al- 
Minhal ibn ‘Amr that the latter heard Sa‘id ibn al-Musayyab say: 
“Not one day passes except the Prophet's # Community is shown to 
him morning and evening. He knows them by their marks [or 
names] and their actions, thereby giving witness concerning them. 
Allah said: {But how (will it be with them) when we bring of every 
people a witness, and We bring you (O Muhammad) a witness against 
these?}(4:41). (Laysa min yawmin illa wa-yu‘radu fthi ‘ala al- 
nabiyyi  ummatuhu ghuduwwatan wa-‘ashiyyan fa-ya‘rifuhum 
bi-stmahum wa-a‘malihim fa-lidhalika yashhadu ‘alayhim. Yaqulu 
Allahu ta‘ald...)*° 
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19. Also among these hadiths is the narration from “Ammar ibn 
Yasir that the Prophet # said: “Verily, Allah has put an angel in 
charge of my grave and given him the names of all creatures. No 
one invokes blessings upon me until the Day of Resurrection ex- 
cept he informs me of his name and the name of his father thus: 
So-and-so son of So-and-so has just invoked blessings upon you.” 
(Inna Allaha wakkala bi-qabri malakan a‘ tahu-Allahu asmda al- 
khalaiqi fa-la yusalli ‘alayya ahadun ila yawmi al-giyamati illa 
ablaghani bi-ismihi wa-ismi abihi: hadha fulanu ibnu fulanin qad 
salla ‘alayk.) 


It is narrated by al-Bazzar, while Abu al-Shaykh - Ibn Hayyan - 
narrates it thus: 
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20. The Prophet & said: “Allah 38 has an angel to whom he has 
given the names of all creatures, and he shall stand at my grave, 
after I die, so that none shall invoke blessings upon me except he 
shall say: ‘O Muhammad! So-and-so son of So-and-so has just 
invoked blessings upon you’ Thereupon the Almighty Lord shall 
send a blessing upon that person, tenfold for each blessing he in- 
voked upon me!” (Inna lillahi malakan a‘ tahu asmaa al-khalaiqi 
fa-huwa qadimun ‘ala qabri idha mittu falaysa ahadun yusalli 
“alayya salatan illa qala ya Muhammadu salla ‘alayka fulanu ibnu 
fulanin. Qala fa-yusalli al-Rabbu ‘ala dhalika al-rajuli bi-kulli 
wahidatin ‘ashara.)*” 
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Also among these hadiths is the narration of Abu al-Darda’ al- 
ready mentioned [§3]. Shaykh Ibn Taymiyya said: “This hadith is 


authentic by the criterion of Muslim.” Also, the hadith of Abu 
Hurayra already mentioned [§2]. 


21. Also, the hadith of Abu Hurayra from the Prophet #:“Who- 
ever invokes blessings upon me at my grave I hear him, and who- 
ever invokes blessings on me from afar, I am informed about it” 
(Man salla ‘alayya ‘inda gabri sami‘tuhu wa-man salla nadiyan 
bullightuhu.)* 
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The narrations to that effect are very numerous indeed. 
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The Prophet # Answers 
Whoever Calls Him 
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Ya ‘la’s Musnad: 
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22. The Prophet # said: “By the One in Whose hand is Abt al-Qasim’s 
soul! “Isa ibn Maryam #2) shall descend as a just and wise ruler. He 
shall destroy the cross, slay the swine, eradicate discord and grudges, 
and money shall be offered to him but he will not accept it. Then he 
shall stand at my grave side and say: ‘O Muhammad!’ and I will 
certainly answer him?” 
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C= 
The hadith Master Ibn Hajar cites it in al-Matalib al-‘ Aliya, in the 
chapter entitled:“Concerning the Prophet’s 4 life in his grave.” The Sending of Salam by 
Courier to the Prophet 


23. Yazid al-Mahri narrates: “When I bade farewell to ‘Umar ibn 
“Abd al-‘ Aziz he said to me:‘I havea service to ask of you. I said: 
‘Commander of the Believers! What service do you need of me?’ 
He said:‘T need of you, when you arrive at Madina and see the grave 
of the Prophet , to pronounce Salam to him on my behalf” 
Similarly, Hatim ibn Wardan narrates: “‘Umar ibn ‘Abd al-‘ Aziz 
& used to send his courier from Sham with the message to convey 
his greetings to the Messenger of Allah. #”°! 
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Al-Qadi ‘Iyad narrated it in al-Shif@ in the chapter on visiting the 
Prophet . Al-Khafaji and Mulla ‘Ali al-Qari mentioned in their 
commentaries that Ibn Abi al-Dunya and al-Bayhagi had narrated 
itin the Shu ‘ab. Al-Fayruzabadi mentioned it in al-Silat wal-Bushar. 
Al-Khafaji said: “Tt was the habit of the Salaf to send their greetings 
to the Prophet #. Ibn ‘Umar used to send his greetings to him &, to 
Abi Bakr 4, and to ‘Umar 2s. Even if our greetings to the Prophet 
#% reach him from afar, nevertheless, there is a special merit in 
addressing him at his grave and receiving the greeting in return 
from him?*? 

Shaykh Muhammad ibn ‘Alawialso said in his Mafahim Yajib 
an Tusahhah: “Some people — may Allah reform them and guide 
them to the straight path - look at the grave of our Most Honored 
Prophet # from the mere perspective that it is a grave like any other. 
It is no wonder that all sorts of wrong imaginings and bad thoughts 
occur in their minds and hearts with regard to the Muslims who do 
visit the Prophet # and travel for that purpose and stand at his 
grave making du‘a. Such people may be heard objecting: ‘It is 
forbidden to travel to his grave; and ‘itis forbidden to make du‘a at 
his grave: Indeed they will push their denial to the point that they 
say: Du‘ dat his grave constitutes idolatry (shirk) or disbelief (kufr); 
or ‘Whoever says that the grave is the most blessed spot on earth 
including the Ka‘ba, has committed shirk and is misguided? And 
this wholesale blind and thoughtless condemnation of others with 
the charges of disbelief and misguidance (dalal) contravenes the 
way of the pious Salaf. No two people can be found who will not 
agree on what is meant when we speak of the Noble Grave or the 
visit to it or its preference or travelling to it or invoking Allah and 
asking Him in front of the grave. There is no qualm nor divergence 
about the meaning of all this among Muslims. Clearly, the meaning 
of what is sought after is the inhabitant of the grave himself: the 
Master of all Prophets and the best of all of the creations of Allah, 
the greatest Prophet and the most noble Messenger, blessings and 


peace upon him and upon his Family.”** 


CHAPTER SEVEN 


C= 


Salam and Adhdn Heard 
From the Noble Grave 


The Imam and hadith Master Abd Muhammad “Abd Allah al- 
Darimi narrated in his book al-Sunan — one of the Six fundamental 
books of hadith:°* 


24. Marwan ibn Muhammad told us: From Sa‘id ibn ‘Abd al- 
“Aziz who said: “During the events of al-Harra™ there was no 
adhan in the Prophet’s mosque for three days, nor igama! At 
that time, Sa‘id ibn al-Musayyab did not leave the mosque at all. 


He would not know the time of prayer except from a humming 


sound that he would hear coming from the Prophet’s # grave.” 
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cp) Sl pete tees dee oil aly ps pag AL TV 2 egttell bl pall Lal abs Gail 
Coubel Sle pay dbl Le Of end emer SVE nl 
Shaykh Muhammad ibn ‘Abd al-Wahhab related this report in 


his Ahkam Tamanni al-Mawt which was published among his 
collected works.°° 


25. Imam Majd al-Din al-Fayruzabadi related the following re- 
port: Ibrahim ibn Shayban said: “One year I went on pilgrimage 
then I came to Madina and approached the grave of the Pro- 
phet # and said Salam to him. I heard, coming from inside the 
room, the reply:“Wa ‘alayka al-salam!”*’ 
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Salam and Adhan Heard From the Noble Grave 


Ss 
he: 
voy 
ce 


This is the end of the final revised bilingual edition of my Master 
Sayyid Muhammad ibn ‘Alawi al-Maliki’s section entitled al- 
Nubuwwat from his book Manhaj al-Salaf ft Fahm al-Nusus 
adapted and annotated in English and Arabic as The Life of the 
Prophets in Their Graves - Allah bless them and grant them peace! 
- by the weak servant in need of His Lord’s forgiveness, Gibril 
Fouad Haddad, completed on al-Ithnayn 11 Shawwal 1423 - 
Monday 16 December 2002 - and revised in Dhul-Hijja 1426 - 
January 2006 - on Mount Qasytin in Damascus (Allah protect 
her!) and again in Brunei Darussalam in Ramadan 1442 - April 
2021. There is no change nor might except in Allah exalted and 
almighty. Allah send the most abundant and fragrant blessings 
and greetings of peace upon His Messenger, our Master 
Muhammad, and upon his Family and all his Companions. Praise 
belongs to Allah, first and last, inwardly and outwardly, the Lord of 
the worlds! 
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Notes 


Ibn al-Qayyim, Hidayat al-Hayara fi Ajwibat al-Yahid wal-Nasara (p.4). 
Narrated from ‘Aisha and Ibn ‘Abbas by al-Bukhari. 


Narrated from Abt Hurayra by al-Bukhari and Ibn Majah: “Perish the 
worshipper of gold and silver and contention, who agrees when he is 
given and, when he does not get anything, becomes angry. He has 
perished and failed! [Or: Perish, and failure to him!] If adversity come to 
him, may it not go away. Blessing and everything good to the servant who 
holds the reins of his horse in the path of Allah. His hair is disheveled, his 
feet dusty; on his watch he watches, in the rear guard he stands rear 
guard; if he asks permission he is not granted it, and if he intercedes he is 
not granted his request.” 


Narrated from Malik by al-Qadi ‘Iyad in al-Shifa (p. 520-521=2:92-93) 
and Tartib al-Madarik (2:101), Ibn Qunfudh in Wasilat al-Islam (p. 145- 
146), Abu al-Hasan [‘Ali ibn al-Hasan ibn Muhammad ibn al-‘ Abbas] 
Ibn Fihr al-Maliki al-Misri (fl. 440) in his Fadail Malik, while al-Zurqani 
in his commentary on al-Mawahib al-Ldduniyya said al-Qadi ‘Iyad 
narrated it in al-Shifa from Malik “with a good, or rather sound chain” as 
did al-Khafaji in his commentary on the Shifa cf. al-Nabhani, Shawahid 
al-Haqg (p. 186-188); al-Khafaji, Nasim al-Riyad (3:398). Also — without 
attribution to Malik, by al-‘Abdari, al-Taj wal-Iklil (3:400), al-Hattab, 
Mawéahib al-Jalil (3:400), al-Buhuti, Kashshaf al-Qind ‘(2:516-517), and 
al-Shirwani, Hawashi Tuhfat al-Muhtdj (2:164). ‘Iyad’s chain was graded 
“weak or forged” (sic) by Sulayman ibn ‘Abd Allah ibn Muhammad ibn 
“Abd al-Wahhab in his book Taysir al-‘ Aziz al-Hamid fi Sharh Kitab al- 
Tawhid (p. 312) cf. al-Shawkani in Nayl al-Awtar, following in this Ibn 
Taymiyya and his student Ibn ‘Abd al-Hadi in al-Sarim al-Munki (p. 
244), although al-Zurqani in Sharh al-Mawahib rejects this claim as 
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“stemming either from ignorance or arrogance” and stated that the books 
of the Malikis are replete with the stipulation that du‘a@ be made while 
facing the grave cf. al-Qabisi, Abt Bakr ibn “Abd al-Rahman, Khalil, 
Mansak, al-‘ Abdari, al-Taj wal-Iklil (3:400), al-Hattab, Mawahib al-Jalil 
(3:400), and others. Similarly rejected is Dr. Muhammad Sa ‘id al-Buti’s 
claim in his Figh al-Sira that du‘@ facing the Grave is an ignorant 
innovation! Ibn Jama‘a said in Hidayat al-Sdlik (3:1381): “The report is 
related by the two hadith Masters Ibn Bashkuwal and al-Qadi ‘Iyad in al- 
Shifa’, and no attention is paid to the words of those who claim that it is 
forged purely on the basis of their idle desires.” 


Narrated from Anas by Aba Ya‘la (6:147 §3425) with a chain of 
trustworthy narrators per al-Haythami (8:211) and Abu Ya‘la’s editor 
Shaykh Husayn Asad - and by al-Bayhaqi in Hayat al-Anbiya@’ fi 
Qubirihim (p. 15) with a sound chain as stated by Ibn Hajar in Fath al- 
Bari (1959 ed. 6:487); also by al-Bazzar in his Musnad ($256) with two 
weak chains as indicated by Ibn Hajar (ibid. and Mukhtasar 2:271-272 
§1852-1853) because of al-Hasan ibn Qutayba as shown by Ibn ‘Adi 
(2:327) and Ibn Hajar in Lisan al-Mizdn (2:246). Also narrated by 
Tammam al-Razi (d. 414) in al-Fawd@’id (1:33) and al-Suyati in Anbd@ al- 
Adhkiy@ bi-Hayat al-Anbiy@ (S5) - reproduced in full in al-Hawi Iil- 
Fatawa - who adds: “The life of the Prophet # in his grave and that of the 
rest of the prophets is known to us as definitive knowledge (‘ilman 
gat‘iyyan).? Al-Khallal narrates that Imam Ahmad “used to say that the 
Prophets are alive in their graves praying and that the grave-dweller 
recognizes his visitors the day of Jumu‘a.’ Al- ‘Aqida lil-Imam Ahmad bi- 
Riwayat al-Khalldl (p. 121). 


Al-Munawi (3:184). 


See our translation of Shaykh Muhammad ibn ‘Alawi’s monograph al- 
Anwar al-Bahiyya under the title The Prophet's Night Journey and 
Heavenly Ascent. 


Al-Bayhagi, al-I‘ tiqad (1981 ed. p. 305). 


Narrated from Abt Hurayra by Abt Dawid with a chain declared sound 
by al-Nawawi in Riyad al-Sdlihin and al-Adhkar, Ibn al-Qayyim in Jala’ 
al-Afham (1996 ed. p. 48 §23 cf. “Awn al-Ma‘ bid 6:22), Ibn Hajar in Fath 
al-Bari (1959 ed. 6:488), al-Wadyashi in Tuhfat al-Muhtaj (2:190), al- 
“Ajlaini in Kashf al-Khafa (2:253),and al-Shawkani in Nayl al-Awtar. Also 
narrated from Abt Hurayra by Ahmad with a sound chain according to 
al-Zayn in the Musnad (9:575 §10759) and al-Bayhaqi in al-Sunan al- 
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10. 


11. 


12. 


13. 


14. 


Notes 


Kubra (5:245 $1040) and Shu‘ab al-Iman (2:217, 3:490-491); and al- 
Tabarani in al-Awsat. (3:262) with a weak chain as indicated by al- 
Haythami (10:162). There is little weight to al-Alban’s claim in his notes 
onal-Alasi’s al-Ayat al-Bayyinat (p.80) and his Silsila Sahiha ($2266) that 
“this hadith is only fair, not sound.” 


Al-Bayhaqi, al-Sunan al-Kubra (5:245), Bab Ziyarati Qabr al-Nabi #. 
Al-Bayhagi, Shu‘ ab al-Iman (3:491). 


Reproduced in full in al-Hawi lil-Fatawa under the title Tanwir al-Halak 
filmkan Ru’yat al-Nabi wal-Malak. 


Al-Haytami said in his Fatawa Hadithiyya (p. 297) in reply to the 
question whether it is possible to meet the Prophet # while awake in our 
time: “Yes, it is possible. It has been asserted as part of the miracles of 
saints (karamat al-awliyd’) by al-Ghazzali, al-Barizi, al-Taj [ibn] al-Subki, 
and al-Yafi‘i among the Shafi‘is, and by al-Qurtubi and Ibn Abi Jamra 
among the Malikis [and many more]. It has been narrated that one of the 
awliyd was sitting in the assembly of a jurist while the latter related a 
hadith, whereupon the wali said: “This hadith is false” The jurist said: 
“How do you know that?” The wali replied: “There is the Prophet # 
standing right next to you, and he is saying: ‘I never said this’ As the wali 
said this the sight of the faqih was unveiled and he could see the 
Prophet # This report illustrates Imam ‘Abd al-Hay al-Lacknawi’s 
consideration of the systematic authentication and disauthentication of 
narrations through miraculous unveiling (kashf) in Tuhfat al-Akhyar (p. 
53-54) although his commentator Shaykh “Abd al-Fattah Aba Ghudda 
(see on this our last article in Vol. 1 of our Sunna Notes) crossly rejects it. It 
is known that Aba al-‘Abbas al-Mursi - Abt al-Hasan al-Shadhili’s 
shaykh - used to say: “If I ceased to see the Prophet # for one moment, I 
would no longer count myself a Muslim.” See also Shaykh ‘Isa al- 
Himyari’s Ru’ya al-Nabi & Haqq ila Qiyam al-Sa‘a (“The Vision of the 
Prophet # Holds True Until the Rising of the Hour of Judgment”) - a 
refutation of Mustafa al-Zarqa’s claim in the Dubai-based al-Dirasat al- 
Islamiyya wal-‘ Arabiyya no. 9 (1415H) - imitated by Bilal Phillips - that 
such vision is restricted to the Companions, a claim which contradicts 
the explicit authentic Prophetic reports. 


Narrated from Abt al-Darda’ by Ibn Majah with a broken munqati ‘ 
chain missing a sub-narrator in two places but its parts are confirmed 
verbatim by other sound narrations, among them Aws’ narration cited 
below. Hence the hadith Master al-Busiri declared it sahih in his Zawa’id 
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15: 


16. 


Li 


18. 


(2:58-59) cf. al-Sakhawi, al-Qawl al-Badi ‘(p. 152-153) and al-Ghumari, 
Mudawi (2:167). The first part (concerning the order to invoke more 
blessings on Jumu‘a and the disclosure of this invocation to the Prophet 
#8) is related by al-Bayhaqi in Shu‘ab al-Iman through Abi Umama, Anas, 
and Abt Mas ‘id al- Ansari, and by al- Hakim from the latter. Al-Shafi ‘iin 
his Musnad relates the first part only (“Invoke blessings upon me 


co» 


abundantly on Jumu‘a”) mursal from Safwan ibn Salim. 


Narrated from Aws ibn Aws al-Thaqafi by Ahmad with a sound chain 
according to al-Zayn (12:474 §16107), Ibn Abi Shayba (2:516), Aba 
Dawud, al-Nasa’1, Ibn Majah, al-Darimi with a sound chain as stated by 
Shaykh Husayn Asad, Aba Nu‘aym in Ma ‘ifat al-Sahaba (§976), Ibn 
Khuzayma with a sound chain according to al-A ‘zami (3:118 §1733), Ibn 
Hibban with a sound chain by Muslim’s criterion according to Shu‘ayb 
al-Arna’ut (3:190-191 $910), al-Hakim (sahih, confirmed by al-Dhahabi 
1:278,4:560=1990 ed. 1:413, 4:604), al-Qadi Isma ‘il in Fadl al-Salat witha 
sound chain (p. 35), al-Tabarani in his Kabir (1:216 §589), al-Bayhaqi in 
his Sunan (3:248), Shu‘ab al-Iman (3:109-110), and Fadail al-Awgat (p. 
497), and Ibn al-Qayyim who declared its chain “sahih without doubt” in 
Jal@ al-Afham (p. 66-74=42-48). Cf. Ibn Hajar in Fath al-Bari (1989 ed. 
6:379= 1959 ed. 6:488) and al-Nawawi as in Ibn ‘Allan's al-Futuhdt al- 
Rabbaniyya (3:309). As‘ad Tayyim alone weakened Aws’ narration and 
went so far as to declare it munkar in Takhrij Hadith Aws al-Thagafi (p. 5- 
66) which follows his Bayan Awham al-Albani. 


See below, p. 32. 
In Hayat al-Anbiya’ft Quburihim. 


Narrated from Anas by al-Hakim in his Tarikh and his student al- 
Bayhaqi in Hayat al-Anbiyd as well as al-Tabarani in Musnad al- 
Shamiyyin (1:196, 2:420) and Aba Nu‘aym in Hilyat al-Awliya (1985 ed. 
8:333), the latter two with weak chains containing al-Hasan ibn Yahya al- 
Khushani [see al-Arna’at and Ma‘ruf, al-Tahrir (1:282-283 §1295)] and 
Yazid ibn Abi Malik who is unknown but Ibn Hajar in Fath al-Bari (1959 
ed. 6:487) and Talkhis al-Habir (2:125) suggests that its rank is hasan 
based on corroborative narrations adduced by al-Bayhaqi. Al-Suyiti 
explicitly declares it hasan in his discussion of the hadith in al-Laali’ al- 
Masnii ‘a (1996 ed. 1:260=1981 ed. 1:284) with the wording: “No Prophet 
dies and resides in his grave for forty mornings except his soul is given 
back to him.” Both al-Suyuti in al-Ta‘ aqqubat (p.53) and Ibn Hajar reject 
Ibn al-Jawzrs and Ibn Hibban’s verdicts - respectively in al-Mawdi‘ at 
(1:303) and al-Majrahin (1:235) - that the two wordings are forged, as 
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Notes 


related by al-Munawi. Furthermore, the chains adduced by Ibn al-Jawzi 
and Ibn Hibban are merely weak because of al-Hasan ibn Yahya al- 
Khushani, as stated above. ‘Abd al-Razzaq (3:576) further narrates from 
Sa‘id ibn al-Musayyab that he said: “No Prophet is left on the earth 
beyond forty days [after his death].” Ibn Hajar declares it weak in Talkhis 
al-Habir (2:125), pointing out that ‘Abd al-Razzaq follows it up with the 
hadith of Musa’s #4) standing in his grave in prayer [see hadith $6] while 
al-Shawkani considers it precluded by the sound narrations of the 
Prophets’ life in the grave in Nayl al-Awtar, chapter on visiting the 
Prophet #. Al-Zurqani reconciled the reports at the beginning of Sharh 
al-Mawahib with the fact that after forty days the Prophets are free to 
roam where they please in the higher and lower dominions. See also Ibn 
al-Mulaqqin, Khuldsat al-Badr al-Munir (1:267). 


Narrated from Anas by Muslim, al-Nasa’i both in his Sunan and al-Sunan 
al-Kubra (1:419), Ahmad, Ibn Khuzayma, Ibn Hibban(1:242), Abt Ya‘la 
(6:71), ‘Abd ibn Humayd in his Musnad, Ibn Abi Shayba (7:335), Ibn 
Marduyah, and al-Bayhaqi in Hayat al-Anbiya’; also from other 
Companions but with very weak chains as indicated by al-Haythami 
(8:205). 


‘The martyred Companion “Urwa ibn Mas‘td al-Thaqafi #3 was one of 
the dignitaries of the town of Taf. Ibn Hajar in al-Isdba (4:492-493) and 
Ibn ‘Abd al-Barr in al-Isti‘ab (8:1066-1067) relate that he alone 
responded to the Prophet's & invitation to that city by following him and 
declaring his acceptance of Islam. Then he asked for permission to return 
to his people and speak to them. The Prophet # said: “I fear lest they harm 
you.” He said: “They would not even wake me up if they saw me sleeping.” 
Then he returned. When he began to invite them to Islam, they rejected 
him. One morning as he stood outside his house raising adhan, a man 
shot him with an arrow. As he lay dying he was asked: “What do you think 
about your death now?” He replied: “It is a gift granted me out of the 
generosity of Allah.” When news of this reached the Prophet # he said: 
“He is like the man of Ya Sin when he came to his people,’ a reference to 
the verses {And there came from the uttermost part of the city a man 
running. He cried: O my people! Follow those who have been sent! Follow 
those who ask of you no fee, and who are rightly guided...} (36:20-27). Ibn 
Hajar mentions that it is from ‘Urwa that Aba Nu‘aym narrated - witha 
weak chain - that the Prophet # took the women’s pledge of allegiance at 
al-Hudaybiya by touching the water of a pail in which they dipped their 
hands. 
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21. 


22, 


23. 


24, 


25. 


26. 


27. 


28. 


29; 


Narrated from Abu Hurayra by Muslim as part of a longer hadith. Ahmad 
narrates it also from Abu Hurayra but without mention of the Prophet's #& 
imamate. Al-Tirmidhi narrates it (hasan sahih gharib) from Jabir without 
mention of the Prophet's # imamate, but adding the likening of Gibril #4) 
to Dihya ibn Khalifa al-Kalbi, as he does in his Shamdil (1992 ed. p. 40). 


Narrated with a sound chain from Ibn “Abbas and Qatada by al-Diya’al- 
Maqdisi in al-Mukhtdra as stated by al-Suyati in al-Durr al-Manthur 
(6:555- 556); and by Ibn Abi Hatim, Ibn Mardtya, Mujahid (2:511), al- 
Tabari (21:112), Ibn Kathir (3:464), al-Qurtubi (14:108), al-Tha ‘alibi 
(3:216), al-Wahidi (2:855), Ibn al-Jawzi (6:343), al-Nahhas (5:311), al- 
Shawkani (4:256) and others in their Tafsirs. 


For Ibrahim #2): hadith of the Bayt al-Ma ‘mur narrated from Malik ibn 
Sa‘sa‘a by al-Bukhari, Muslim, al-Nasa’l, and Ahmad. For ‘Isa #4): hadith 
of his circumambulation as he leans on the shoulders of two men 
narrated from Ibn ‘Umar by al-Bukhari in three places, Muslim in two, 
Malik, and Ahmad. 


Narrated from Abt Hurayra by al-Bukhari, Muslim, al-Tirmidhi, and 
Ahmad. 


Narrated from Jabir s by al-Tirmidhi in the Shamail. 


Narrated from Ibn Mas ‘td by Abt Ya ‘la (9:27), Aba Nu ‘aym in the Hilya 
(4:189 gharib), and al-Tabarani in al-Awsat (6:307-308) and al-Kabir 
(10:142) with a chain graded fair one time and weak another by al- 
Haythami (8:204, 3:221) because of Yazid ibn Sinan Abu Farwa al- 
Ruhawi, whose rank varies from “passable” (muqarib, salih) according to 
al-Bukhari and Ibn ‘Adi, to “discarded” according to al-Nasa’i and al- 
Azdi while Ibn Hajar grades him “weak” (da‘if) in his Taqrib, confirmed 
by al-Arna’tt in Tahrir al-Taqrib (4:112 $7727). 


Hadith of the Prophet #: “I can see (kaanni anzuru ila) Musa +8) 
descending from high ground, shouting with power unto Allah with his 
talbiya... 1 can see Yunus ibn Matta,” etc. Narrated from Ibn ‘Abbas by 
Muslim in two places, Ibn Majah, and Ahmad. 


This is the same hadith as §12. 


For sound reports from Jabir ibn “Abd Allah 2s on the impassibility of 
the martyrs of Uhud in their graves see Ibn “Abd al-Barr, al-Tamhid 
(18:174). 
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31. 


32. 


33; 


34. 


32: 


Notes 


On the position of Ahl al-Sunna on the life of “Isa #8 see Ibn Kathir, 
Tafsir (1981 Dar al-Fikr ed. 1:578 for verse 4:159), al- Nawawi, Sharh Sahih 
Muslim (1972 ed. 2:234), Ibn Hajar, Fath al-Bari (1959 ed. 6:375), al- 
Shawkanis epistle entitled al-Tawdih fi Tawatur Ma Jaa fil-Ahadith fil- 
Mahdi wal-Dajjal wal-Masih, al-‘ Azim Abadi, ‘Awn al-Ma‘ bid (11:308- 
313), al-Kawthari’s Nazra ‘Abira fi Maza‘im man Yankur Nuzil ‘Isa 
‘alayhi al-Salam Qabla al-Akhira (“A Cursory Look at the Claims of 
Those Who Deny ‘Isa’s Descent before the Next Life”) — a 67-page epistle 
- and ‘Abd Allah al-Ghumari’s ‘Agidat Ahl al-Islam fi Nuzul ‘Isa ‘Alayhi 
al-Salam. One of the most accomplished hadith compilations on this 
topic is Anwar Shah Kashmiris, published with notes by Abu Ghudda. 
‘These texts were compiled in refutation of the heresy of the pseudo- 
prophet of Qadyan, Mirza Ghulam Ahmad and Shaykh Mahmitd Shaltut 
of al-Azhar who resuscitated a deviant fatwa of his teacher Muhammad 
“Abduh. 


See above, $6 and n. 19 (p.23). 


Narrated from Aba Hurayra by al-Bukhari, Muslim, Abt. Dawid, al- 
Tirmidhi, and Ahmad. 


Narrated from Aba Hurayra and Ibn ‘Abbas by Sa‘id ibn Mansur, al- 
Tabari in his Tafsir (17:110,20:19-20,24:20), ‘Abd ibn Humayd, ‘Aliibn 
Sa‘idin al-Ta‘a wal-‘Isyan, Aba Ya ‘la, Ibn al-Mundhiz, al-Qattan in his 
Mutawwalat, al-Tabarani in his, Aba Musa al-Madini in his, Ibn Abi 
Hatim, Abu al-Shaykh in al-‘Azama, and al-Bayhaqi in al-Ba‘th wal- 
Nushir as compiled by al-Suyati in al-Durr al-Manthir (6:384, 7:256). 
Also narrated from Ibn ‘Abbas by Ibn Kathir (2:147, 3:205, 3:378), al- 
Qurtubi (13:241, also in al-Tadhkira), al-Tha ‘alibi (3:70), Ibn al-Jawzi 
(6:195), al-Shawkani (4:155), and al-Nahhas (5:149) in their Tafsirs. 


Narrated from Abi Hurayra by al-Hakim who declared it sound (1990 
ed.2:651 §4162). 


Narrated from Ibn Mas‘td with a sound chain by Muslim’s criterion as 
stated by al-Arna’at in Ibn Hibban (3:195 $914), al-‘Azim Abadi in 
“Awn al-Ma‘ biid (6:21), Ibn al-Qayyim who declared its chain sound in 
Jald@ al-Afham (p. 24), and al-Hakim (2:241= 1990 ed. 2:456). Also 
narrated by al-Nasa’l with six chains in his Sunan, al-Sunan al-Kubra 
(3:43), and ‘Amalal-Yawm wal-Layla (2:167), Isma‘il al-Qadi in Fadl 
al-Salat ‘ala al-Nabi # (p. 34), al-Bayhaqi in Shu‘ab al-Iman (2:217) 
and al-Sunan al-Kubra (1:380), Abu Ya‘la(9:137§5213), Ahmad and 
al-Darimi, Ibn Abi Shayba (2:253=2:517, 6:316), ‘Abd al-Razzaq (2:215 


53 


THE LIFE OF THE PROPHETS IN THEIR GRAVES 


36. 


37. 


38. 


§3116), al-Tabarani in al-Kabir (§10528-10530), Ibn al-Mubarak in al- 
Zuhd (p.364 §1028) and al-Musnad (p.30 §51), and al-Khatib in Talkhis 
al-Mutashabih (p.766). 


The Imam and hadith Master, Shaykh al-Islam Abu Ishaq Isma‘il ibn 
Ishaq ibn Isma‘il ibn Hammad ibn Zayd al-Azdi al-Jahdami al-Qadi al- 
Maliki (199-282), author of several works, including a Musnad cf. al- 
Dhahabi, Siyar (Risala ed. 13:341). 


Zadhan in this narration is Aba ‘Umar al-Kindi al-Bazzaz as named 
explicitly in Abu Sa ‘id al-Shashi’s (d. 335) narration of this hadith in his 
Musnad (2:252). Muslim narrated from him, from Ibn ‘Umar, two 
narrations of the Prophet # in three places: “Whoever strikes his slave in 
the face or beats him unjustly, his expiation is to manumit him,’ and the 
Prophet’s # prohibition of the use of fermentation-vessels previously 
used for wine. See also Abt Bakr al-Asbahanrs Rijal Muslim (1:230) and 
Ibn Hajar’s Taqrib. He was declared thiga by Ibn Ma ‘in, Ibn Sa‘d, al-‘Jjli, 
Ibn Shahin, al-Khatib, and al-Dhahabi as reported by al-Arna’tt and 
Ma‘ raf in al-Tahrir (1:409 $1976). From ‘Abd Allah ibn al-Sa’ib al-Kindi 
or al-Shaybani al-Kufi, Muslim narrated through two chains the hadith 
of Thabit ibn al-Dahhak whereby the Prophet # forbade sharecropping. 
He is trustworthy (thiqa) as stated in Ibn Hajar’s Taqrib (1:304 $3339). 
The rest of the narrators of this hadith are the men of the Sahihs. 


Narrated from Ibn Mas ‘ud by al-Bazzar (5:308-309 §1925) with a sound 
chain of trustworthy narrators as stated by al-Suyuti in Manahil al-Safa 
(p. 31 §8) and al-Khasdis al-Kubrd (2:281), al-Haythami (9:24 $91), al- 
Zurqani in Sharh al-Muwatta (1:97), and al-‘Iragi in Tarh al-Tathrib 
(3:297) - his last book, as opposed to al-Mughni ‘an Hamil al-Asfar 
(4:148) where he questions the trustworthy rank of one of the narrators 
in al-Bazzar’s chain cf. al-Zabidi, Ithaf (9:176-177). Al-Talidi said in his 
Tahdhib al-Khas@’is al-Kubra (p. 458-459 §694) that this chain is sound 
according to Muslim’s criterion,and Mamdth in Raf: al-Mindara (p. 156- 
169) discusses it at length and also declares it sound. Their teacher “Abd 
Allah al-Ghumari declared it sound in his monograph Nihayat al-Amal fi 
Sharh wa-Tashih Hadith ‘Ard al-A‘mal. Opposing these judgments, al- 
Albani declares it weak in his notes on al-Qadi Isma‘il’s Fadl al-Salat (p. 
37 n. 1) and in his so-called Silsila Da‘ifa (2:405). It is also narrated with 
weak chains from Anas and - with two sound mursal chains missing the 
Companion-link - from the Successor Bakr ibn “Abd Allah al-Muzani 
by Ibn Sa‘d (2:194) and Isma ‘il al-Qadi (d. 282) in his Fadl al-Salat ‘ala 
al-Nabi # (p. 36-37 §25-26). The latter chain was declared sound by al- 
Qari in Sharh al-Shifa@ (1:102), Shaykh al-Islam al-Taqi al-Subki in Shifa’ 
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al-Siqam, and his critic Ibn ‘ Abd al-Hadi in al-Sarim al-Munki (p.217).A 
third, weak chain is related from Bakr al-Muzani by al-Harith ibn Abi 
Usama in his Musnad (2:884 $953) as per Ibn Hajar in al-Matalib al- 
‘Aliya (4:23) and Ibn Sa‘d as per al-Munawi (3:401 $3771). Al-Qadi 
‘Tyad cites it in al-Shifa (p. 58 §6) and al-Sakhawi in al-Qawl al-Badi‘ (p. 
324). Al-Albani declared the hadith weak on the grounds that some 
authorities questioned the memorization of the Murji’ hadith Master 
“Abd al-Majid ibn “Abd al-“Aziz ibn Abi Rawwad. However, he was 
retained by Muslim in his Sahih and declared thiga by Yahya ibn Ma ‘in, 
Ahmad, Abu Dawid, al-Nasa’, Ibn Shahin, al-Khalili, and al-Daraqutni 
while al-Dhahabi lists him in Man Tukullima Fihi wa-Huwa Muwaththaq 
(p. 124) as stated by Mamduh in Raf al-Minara (p. 163, 167). Al-Arna ut 
and Ma‘ruf declare him thiga in Tahrir al-Taqrib (2:379 $4160) as well as 
“Itr in his edition of al-Dhahabrs Mughni (1:571 §3793) and al-Ahdab in 
Zawaid Tarikh Baghdad (10:464). Even if al-Albani’s grading were hypo- 
thetically accepted, then the weak musnad narration in conjunction with 
the sound mursal one - graded sahih by him - would yield a final grading 
of hasan or sahih, not da‘ifl In addition to this, Mamdth quoted al- 
Albani’s own words in the latter’s attempted refutation of Isma‘il al- 
Ansari on women wearing gold in Muhammad Shaybani, Hayat al- 
Albani (1:134-135) whereby “The sound mursal hadith is a proof in all 
Four Schools and other than them among the Imams of the principles of 
hadith and fiqh, therefore it is apparent to every fair-minded person that 
the position whereby such a hadith does not form a proof only because it 
is mursal, is untenable.” This is one of many examples in which al-Albani 
not only contradicts, but soundly refutes himself. 

Shaykh Hasanayn Muhammad Makhluf wrote in his Fatawa 
Shar‘iyya (1:91-92): “The hadith means that the Prophet # is a great 
good for his Community during his life, because Allah the Exalted has 
preserved the Community, through the secret of the Prophet's & 
presence, from misguidance, confusion, and disagreement, and He has 
guided the people through the Prophet # to the manifest truth; and that 
after Allah took back the Prophet #, our connection to the latter’s 
goodness continues uncut and the extension of his goodness endures, 
overshadowing us. The deeds of the Community are shown to him every 
day, and he glorifies Allah for the goodness that he finds, while he asks for 
His forgiveness for the small sins, and the alleviation of His punishment 
for the grave ones: and this is a tremendous good for us. There is therefore 
“goodness for the Community in his life, and in his death, goodness for 
the Community: Moreover, as has been established in the hadith, the 
Prophet 4 is alive in his grave with a special ‘isthmus-life’ stronger than 
the lives of the martyrs which the Qur'an spoke of in more than one 
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verse. The nature of these two kinds of life cannot be known except by 
their Bestower, the Glorious, the Exalted. He is able to do all things. His 
showing the Community’s deeds to the Prophet # as an honorific gift for 
him and his Community is entirely possible rationally and documented 
in the reports. There is no leeway for its denial; and Allah guides to His 
light whomever He pleases; and Allah knows best.” 


Al- ‘Iraqi, Tarh al-Tathrib (3:297). 
Al-Haythami (9:24 $91). 


Al-Munawi (3:401) only reported al-‘Iraqi’s words “Its narrators are the 
men of the Sahih except for ‘Abd al-Majid ibn Abi Rawwad who, despite 
being retained by Muslim as a narrator and being declared trustworthy 
(thiqa) by Ibn Ma ‘in andal-Nasa’, was declared weak by some.” 


Al-Khafaji, Sharh al-Shifa’(1:102). 


Al-Qari, Sharh al-Shifa@ (1:102), referring to the mursal hadith of Bakr al- 
Muzani. 


Ibn Hajar, al-Matalib al-‘ Aliya (4:22). 


Albani says about it: “Mursal sahih” in his notes on Ismail al-Qadi’s Fadl 
al-Salat ‘ala al-Nabi & (p. 37) then says that the hadith is weak in his 
Silsila Da‘ifa ($979). 


Narrated by Ibn al-Mubarak in al-Zuhd (p. 42), Ibn Kathir (asmaihim 
instead of simahum) in his Tafsir (1:500), Ibn Hajar (asmaihim instead of 
simahum) in Fath al-Bari (1959 ed. 9:99), and al-Mubarakfuri (asma@ihim 
instead of stmahum) in Tuhfat al-Ahwadhi (8:300). 


Narrated from “Ammar ibn Yasir by al-Harith in his Musnad (2:962 
§1063), Aba al-Shaykh in al-“Azama (1988 ed. 2:763), al-Bukhari in al- 
Tarikh al-Kabir (3:416), al-Tabarani in al-Kabir with a good chain per Zayn 
al-Din Sha‘ban ibn Muhammad al-Qurashi al-Athari (d. 828) in Khamsat 
Nusiis (p.58),and al-Bazzar (4:254-255 §1425-1426=Ibn Hajar, Mukhtasar 
2:436 §2164) cf. al-Mundhiri, Targhib (1997 ed. 2:326); and from Abu Bakr 
al-Siddiq by al-Daylami in al-Suytti’s al-Laali’ al-Masnii ‘a (1996 ed. 
1:260=1981 ed. 1:284) and al-Habdik fit Akhbar al-Malaik (p. 99). Al- 
Haythami (10:162) said: “Its chains contain Nu‘aym ibn Damdam whom 
someone declared weak and ‘Imran ibn al-Himyari [al-Ju‘fi], whom al- 
Bukhari indicated was unconfirmable (la yutaba‘) while the author of 
Mizan al-I‘tidal [al-Dhahabi] declared him unknown. The rest of its 
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narrators are the men of the Sahih? There are some inaccuracies in this 
report. Al-Bukhari actually stated in al-Tarikh al-Kabir (6:416 §2831):“He 
is unconfirmable in his narration of that hadith” as cited by Ibn ‘Adi in al- 
Kamil (5:93 §1273). Al-Dhahabi in the Mizan (3:236 $6278) did not declare 
Ibn al-Himyari unknown, but said: “His narration of the hadith “Allah has 
given me an angel is not known, and al-Bukhari said: he is unconfirmable 
in narrating it”’ Ibn Hajar names him “Imran ibn Himyar and similarly 
states in Lisdn al-Mizan (4:345 $996): “His narration of ‘Allah has given me 
an angel is not known.” However, Ibn Hibban includes him in the Thiqat 
(5:223 §4608) and Ibn Abi Hatim mentions him without discrediting him 
in al-Jarh wal-Ta ‘dil (6:296 §1644). As for Nu‘aym ibn Damdam, Ibn Hajar 
in Lisan al-Mizdn (6:169 §595) stated: “From him narrated Sufyan ibn 
“Uyayna, Abia Ahmad al-Zubayri, Qubaysa ibn “Ugba, ‘Abd al-Rahman 
ibn Salih al-Kafi, and others [...] and I was so far unable to discover who 
had declared him weak? Accordingly, the chain of the hadith is passable 
and the hadith itself is confirmed. Al-‘Uqayli cited the narration in his 
Du‘ afa (3:248 §1246) and said: “‘ Ali ibn al-Qasim al-Kindi from Nu‘aym 
ibn Damdam is a Shi‘i chain of transmission requiring investigation.” Al- 
Suytti cited it in Laali al-Masnii‘a (1996 ed. 1:259-260 =1981 ed. 1:284) 
and went on to narrate corroborative proofs for the authenticity of the 
hadith, among them Ibn Abi Shayba’s (2:253, 6:326) two mursal narrations 
from the weak Tabi‘? Yazid ibn Aban al-Raqashi: “An angel is in charge of 
all that invoke blessings upon the Prophet # to inform him of it saying: 
“So-and-so from your Community has invoked blessings on you.” Isma ‘il 
al-Qadi also narrates it from Yazid in Fad] al-Salat (p. 37-38 $27) but with 
the addition: “on the day of Jumu‘a, and with the wording: “So-and-so from 
your Community is invoking blessings on you.” Al-Suyuti cites “Ammiar’s 
narration in his commentary on al-Nasa’i’s Sunan (4:110). Al-Mundhiri 
cites the narration in al-Targhib (1994 ed. 2:388) after al-Bazzar, Abu al- 
Shaykh, and al-Tirmidhi in [al-‘Ilal?] “al-Kabir? The hadith is further 
confirmed by the sound narrations already mentioned and those that 
follow, as well as the Tabi‘i Ayyub al-Sikhtyani’s sound mursal narration in 
Isma ‘il al-Qadi’s Fadl al-Salat (p.36):“It has reached me - and Allah knows 
best - that there is an angel in charge of each person that invokes blessings 
on the Prophet # so that he will convey it to him.” Al-Tabari in the 
commentary on the verse {For him are angels ranged before him and behind 
him who guard him by Allah’s command} (13:11) in his Tafsir (13:115) 
narrates from ‘Uthman ibn ‘ Affan that the Prophet # identified the angels 
that attend every believer as twenty, ten in the day and ten in the night, 
among them two angels whose unique responsibility is to record one’s 
invocations of blessings upon the Prophet #. 
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48. A fair hadith narrated from Abt Hurayra (1) By Abt al-Shaykh with a 
good chain in Thawab al-Salat ‘ala al-Nabi # cf. Ibn al-Qayyim in Jala’ al- 
Afham (p.48-49=p. 16-22), Ibn Hajar in Fath al-Bari (1989 ed.6:379=1959 
ed.6:488), al-Suyiiti in al-Lail?’ (1996 ed. 1:259=1:282-283), al-Qadi ‘lyad 
in al-Shifa@ (p. 574 §1434), al-Suytti in the Khasd@’is (2:489) and al-Jami‘ 
al-Saghir (§8812). Ibn al-Qayyim states: “This narration is extremely 
singular” while Ibn Hajar states: “Abt al-Shaykh cites it in al-Thawab with 
a good chain (sanad jayyid)? Al-Sakhawi reiterates the latter verdict in al- 
Qawl al-Badi* (p. 154=p. 313) cf. Shaykh ‘Abd Allah Siraj al-Din in al- 
Salat ‘ala al-Nabi  (p.214) and Mamdth in Raf al-Mindara (p.351). Al- 
Munawi questions this grading in Fayd al-Qadir and Ibn “Abd al-Hadiin 
al-Sarim al-Munki (p. 206) claims without proof that Abu al-Shaykh’s 
chain, although strong, is “a gross mistake” because - in his view - “the 
hadith did not come to us except through al-Suddi, who is discarded” (cf. 
below). However, Ibn ‘Arraq in Tanzih al-Shari‘a (1:335) confirms Ibn 
Hajar’s verdict as does al-Shawkani in al-Fawd@’d (p. 325) while al-Suyuti 
in al-Laali’ (1:282-283) authenticates Abu al-Shaykh’s chain - among 
other narrations, citing it in his commentary on al-Nasa’’s Sunan (4:110) 
and rejecting Ibn al-Jawzi’s verdict of forgery in al-Mawdu ‘at (1:303). 
Ahmad al-Ghumari in al-Mudawi li-‘Ilal al-Mundawi (6:277) grades Aba 
al-Shaykh’s chain “spotless.” (2) By al-Bayhaqi with two chains - with 
ublightuhu in the end - in the Shu‘ab (2:218 $1583), al-‘Uqayli in al- 
Du‘ af@ (4:137) and others through Muhammad ibn Marwan al-Suddi 
who is accused of lying and is discarded as a narrator cf. Mizan and Ibn 
Kathir, Tafsir (3:292=6:466) or through al-‘ Ala’ ibn “Amr al-Kufi who is 
weak but al-Bayhaqi in Hayat al-Anbiya (p. 15=p. 104) cites corroborat- 
ing chains and narrations which strengthen it. (3) In al-Khatib’s Tarikh 
Baghdad (3:292), Ibn Sham ‘an’s Amali (2:293), and Ibn ‘Asakir with the 
very weak chain of al-Suddi with the wording: “Whoever invokes bless- 
ings upon me at my grave I hear him, and whoever invokes blessings on 
me from afar, an angel was put in charge of it who informs me of it. He 
will have sufficiency of his worldly needs for it as well as his needs in the 
hereafter, and I shall witness on his behalf — or: I shall be his intercessor.” 
Al-Ahdab in Zawa@id Tarikh Baghdad (3:69) considers the second sen- 
tence of this narration undoubtedly forged. As for al-Alban?s grading of 
mawdi* for this hadith in his notes on al-Alusi’s al-Ayat al-Bayyinat (p. 
80) and his Silsila Da‘ ifa ($203) in imitation of Ibn Taymiyya’s identical 
verdict in the latter’s al-Radd ‘ala al-Akhnai in Majmi‘ al-Fatawa 
(27:241-242) it stems from studied ignorance of Abt al-Shaykh’s chain as 
pointed out by Mamduh in Raf« al-Minara (p. 354). Note that Ibn Tay- 
miyya contradicts himself by (1) declaring al-Suddi’s chain not forged 
but “containing some weakness (fthd lin) and corroborated by firmly es- 
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tablished reports” elsewhere in his Fatawd (27:116) and (2) considering 
the meaning of the hadith correct, all of which al-Albani rejects (“I do not 
know from where Ibn Taymiyya took his claim (27:384) that he #4 hears 
the salaam from someone near!”). Albani goes so far as to state: “I have 
found no evidence for the Prophet's # hearing of the salaam of those who 
greet him at his grave”! This is one of his greater enormities and the 
essence of innovation and deviation. On his hearing # in the grave see 
also al-Nabhani, Shawahid al-Haqq (p.283-285). 


Narrated from Abt Hurayra by Abt Ya ‘la (11:462) with a sound (sahih) 
chain according to Shaykh Husayn Asad and al-Haythami (8:211). Also 
narrated — without mention of the cross and swine but with the addition: 
“then he shall travel on his way to the greater or lesser pilgrimage and 
come to my grave...” — by al- Hakim (2:595=1990 ed. 2:651) who declared 
it sahih cf.§15. 


Ibn Hajar, al-Matalib al-‘ Aliya (4:23 and $4574). 


Narrated through Ibn Abi al-Dunya by al-Bayhaqi, Shu‘ ab (3:491-492 
§4166-4167) cf. Qadi ‘lyad, Shifa’(p. 585-586), al-Samhudi, Wafa’al- Wafa’ 
(p. 1357), Ibn al-Jawzi, Muthir al-Gharam (p. 486-498), al-Fayrazabadi, 
al-Silat wal-Bushar (p. 153-154), Ibn Jama ‘a, Hidayat al-Salik (3:1381), al- 
Sakhawi, al-Qawl al-Badi‘ and others. 


Al-Khafaji, Nasim al-Riyad (2:516). Al-Sakhawi said in al-Qawl al-Badi‘ 
(p. 159-160): “Shaykh al-Islam (Taqi al-Din) al-Subki said in his book 
Shif@ al-Siqam: ‘A large number of the Imams have inferred from the 
hadith “None greets me except Allah has returned my soul to me so that I 
can return his salam” [see §2 above] the desirability (istihbab) of visiting 
the grave of the Prophet ##. I say: This is a sound inference because when 
the visitor greets the Prophet # his reply is given from near, and this is a 
benefit much sought-after which Allah has made easily available for us to 
return again and again to the very beginning of that blessing.” 


52a. There is Consensus among the scholars of Ahl al-Sunna that the Prophet's 


&$ grave is the most blessed spot on earth including the Ka ‘ba, the Throne, 
and the seven heavens according to al-Qadi ‘Iyad in al-Shifa’, al-Qari in 
Sharh al-Shif@ (Dar al-Kutub al-‘Ilmiyya 2:162), al-Nawawi in Sharh 
Sahih Muslim (al-Mays ed. 9/10:172-173) and al-Majmu‘ Sharh al- 
Muhadhdhab (7:444), Ibn “ Aqil al-Hanbali as quoted by Ibn al-Qayyim in 
Badai‘ al-Fawa@id, Ibn ‘Abidin in his Hashiya, and others. In their 
century-old fatwa on visitation to the Prophet # the scholars of Deoband 
and other parts of India stated: “That noble spot and enlightened expanse 
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of space which contains his limbs - blessings and peace upon him - is 
absolutely more meritorious even than the Ka‘ba, the Throne, and the 
kursi,as explicitly declared by our fugaha’.... The sun of the pious scholars, 
our shaykh, Mawlana Rashid Ahmad al-Gangohi has expounded upon 
this matter in the same terms that we used, or even more explicitly, in his 
treatise Zubdat al-Manasik fi Fadl Ziyarat al-Madinat al-Munawwara 
which has been printed several times. Also relevant to this noble issue is 
the treatise of the Shaykh of our Shaykhs, Mawlana Sadr al-Din al- 
Dihlawi - Allah sanctify his precious secret - in his treatise Ahsan al- 
Magal fi Hadith la Tushadd al-Rihal which came out in print and became 
well-known, and in which he unleashed disaster on the heads of those 
who call themselves ‘salafiyya:” In Muhammad ibn “Alawi, Shifa’ al-Fuad 
(p.83-88). The original Deobandi fatwa used the term Wahhdabiyya instead 
of Salafiyya but they are synonymous. 


“Some Scholars count al-Darim?s Sunan among the Six Books instead of 
Ibn Majah’s Sunan.” Aba Ghudda in al-Lacknawi's Tuhfat al-Akhyar (p.64 
n.). Others, such as Ibn al-Athir in Jami‘ al-Usiil, count Imam Malik’s 
Muwatta among the Six Books instead of Ibn Majah cf. ‘Alawi ibn 
“Abbas, al-Manhal al-Latif ft ‘ Ulum al-Hadith. 


Al-Harra is the name of a place near Madina and refers to the sacking of 
Madina by the armies of Sham under Yazid ibn Mu‘awiya in the last days 
of Dhul-Hijja in the year 63, at which time al-Zuhri stated that ten 
thousand of the people of Madina were killed, among them three 
hundred of the Muhdjirin and Ansar according to al-Suyati in Tarikh al- 
Khulafa’(p.218), seven hundred as related by Ibn Kathir in al-Biddaya wal- 
Nihaya (Ma‘arif ed.8:221). 


Narrated from Sa‘id ibn ‘Abd al-‘ Aziz al-Tantkhi by al-Darimi (1:566- 
569 §99) with a probably broken chain but the report is confirmed by Ibn 
Sa‘d’s (5:132) unbroken chain cf. Ibn al-Jawzi, Muthir al-Gharam (p. 486- 
498), al-Dhahabi, Siyar (Risala ed. 4:228-229), al-Fayruzabadi, Silat wal- 
Bushar (p. 154), al-Suyati, Khasais al-Kubra (2:490). In Ibn Sa‘d: Aba 
Hazim said he heard Sa ‘id ibn al-Musayyab say: “During the nights of al- 
Harra there were no people in the Prophet's # mosque except myself. The 
people of Sham would enter in groups and say: ‘Look at that crazy old 
man!’ Whenever the time for prayer came I would hear adhan coming 
from the Prophet’s # grave. I would step forward, call iqama and pray, 
and there would be no one in the mosque but I” 


Muhammad ibn “Abd al-Wahhab, Majma ‘at al-Muallafat (3:47) cf. Ibn 
Taymiyya in his Furgan and Iqtida (p.373) where he declares it authentic. 
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57. Narrated from Muhammad ibn Hibban by al-Taymi, al-Targhib (§102), Ibn 


al-Najjar, Akhbar al-Madina (p. 146), Ibn al-Jawzi in Muthir al-Gharam (p. 
486-498), and al-Fayruzabadi in al-Silat wal-Bushar (p. 154) while Ibn 
Taymiyya alludes to its authenticity in Iqtid@ al-Sirat al-Mustaqim (p. 373- 
374). 
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Index of Narrations 


Allah 3% forbade the earth to consume the bodies of Prophets 22,23 
Allah 3 has an angel to whom he has given the names of all 
creatures and he shall stand at my grave 37 
Allah has angels roaming the earth conveying to me my 
Umma’ssalam 24,33 
Allah has put an angel in charge of my grave and given him 
the names ofallcreatures 36 
Descent of ‘Isa #8 29-30, 32,39 
Do not say I am better than Musa 88! 30 
He (‘Isa #84!) shall stand at my grave side and say:‘O Muhammad!’ 39 
He (‘Urwa ibn Mas‘id) is like the man of Ya Sin 50 
He (Musa #8!) hadaloud shout 28 
He has perished and failed! 17, 46 
His invocation is shown to me 22 
Ican see Musa #¢\ descending from high ground, shouting Labbayk 28 
Ican see Musa 84) in this valley in pilgrim’s garb 28 
Ican see Yunus ibn Matta #4) ridingaredshe-camel 28 
I passed by Musa %2) standing in his grave, praying 25,30 
Isaw myself among the Prophets 25 
Ibn al-Musayyab knew the time of prayer from a humming sound from 
the grave of the Prophet 43 ,59 
Ibn Maryam %£i shall descend, an equitable judge and wiseruler 32, 39 
“Isa ibn Maryam %4\ shall descend and pass through al- Madina 32 
Make abundant blessings upon me the day ofJumu‘a 22 
My lifeisanimmense good for you 34 
No Prophet dies and resides in his grave for forty mornings 24 
No Prophetis left on the earth beyond forty days 24 
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None greets me except Allah returned my soul to me soI can 


greethim 20, 42 


Not one day passes except the Prophet 4 see his Umma 


(Ibn al-Musayyab) 36 


Perish the worshipper of goldand silverand contention 46 


Pronounce Salam to the Prophet # for me (‘Umar ibn “Abd al-‘Aziz) 41 


The 
[The 
[The 


The 


The 
The 





The] 





Prophet # gathered with all the Prophets at the Far Mosque 25 
Prophet 4 saw ‘Isa #84) with his head dripping water 27 
Prophet 2 saw Musa %41, ‘Isa #22), and Ibrahim #4) 
circumambulating 26 
Prophet # saw Yunus 2) performing pilgrimage 28 
Prophet’s # grave is the most blessed spot on earth 
by Consensus 58 
Prophets are alive in their graves, praying 19 
Prophets are not left in their graves beyond forty nights 24 


Whoever invokes blessings upon me at my grave Ihearhim 37 
Whoever worshipped Muhammad 4, let him know (Abu Bakr) 16 
Your best day is Jumu‘a 23 


Your invocation is shown tome 23 
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Ka‘bal-Ahbar visited ‘Aisha and they mentioned the Prophet # 

whereupon Ka‘ b said: “Not one day rises except seventy thousand 

angels descend until they closely surround the grave of the Prophet 

&, striking their wings and invoking blessings upon the Messenger 
of Allah #. When night comes, they ascend and their like come 
down replacing them, and thus until the earth cleaves open for 

him, at which time he shall come out in the midst of seventy 
thousand angels carrying him in procession.” 


- Sunan al-Darimi, through al-Bukhari and Muslim’s narrators. 


“There is a bridge of light between the Barzakh and our world. It 
stretches forth from the grave of the Prophet #& in Madina.” 


- Al-Ibriz min Kalam Sayyidi ‘Abd al- ‘Aziz al-Dabbagh. 
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